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On the Misfortunes of Edmund Husser!’s
Encyclopaedia Britannica Article
“Phenomenology”*

HERBERT SPIEGELBERG

Hussetl's article “Phenomenology” for
the Encyclopaedia Britannica (or rather the
semblance of it which survived the transla-
tion from his German original into English)
appeated in its Foutteenth Edition of 1929,
to remain there in subsequent editions until
1955, when it was replaced for some ten years
by a new article written by Professor J. N.
Findlay.

About the original invitation to Husserl
to contribute such an article very little is
known today. No cotrespondence has sut-
vived in the Husser]l Archives at Louvain or
in those of the Brizannica. One might sus-
pect some connection with Husserl's four
lectures at the University of London in 19221
But the interval seems suspiciously long, es-
pecially since Hussetl does not seem to have
started writing until 1927,

The preparation of Hussetl’s German text
went through the probably unmatched
number of four surviving drafts. Their his-
tory has been traced in some detail by the
editor of three of them, Walter Biemel, for
volume 9 (1962) of Husserliana, where they
appeared as supplementary texts to Hussetl's
lectures on “Phenomenological Psychology”
of 1925.2 The reason for this unusual
amount of care was apparently not so much
the challenge of the assignment as the

*Reprinted with permission from Jozmal of the
British Society for Phenomenology 2 (1971): 74-76.
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chance for a joint production with Martin
Heidegger, at that time still in Marburg, a
hope which, however, completely miscar-
ried, as Hussetl himself put it in retrospect
in a letter on January 6, 1931, to Alexander
Pfinder. For nothing of Heidegger's draft
for version II was absorbed in the final text.?
A detailed study of the four versions would
be of considerable interest in itself, but is
irrelevant to this occasion, since only one
such version seems to have been used by the
translator.

Until 1962 only the English text, printed
in the Britannica itself, was known, which
was republished in 1960 in an anthology by
Rodetick M. Chisholm? where, however,
one revealing correction was made based on
“information by Professor H. L. Van Breda”
in the last sentence: the replacement of
‘phenomenalists’ (as the addressees of phe-
nomenology) by ‘phenomenoclogists’, al-
though the word ‘phenomenalist’ actually
occurs in the original of Christopher V. Sal-
mon's “translation.” :

Biemel in his preface characterized this
translation as “very free.” However, I must
confess that when I personally began to
compate the four versions of the German
original with the English text (which had al-
ways puzzled me), I found myself unable to
decide which one could have possibly served
as the model for the eventual product. How-
ever, it is more than likely that Salmon




PHENOMENOLOGY ; 19

worked from the “fourth last version”; at
any rate, this is what Biemel assumes.” In
fact Husserl's remaining original copy states
on the outside of the folder: “The bracket-
ings are mere indications for abridgments
proposed in order to make it possible to
keep within the prescribed narrow space of
the English article (Salmon).”

The spatial restriction, of which Husserl
seems to have been insufficiently aware in
composing his German text, may well have
been the major explanation for what hap-
pened to the article. About the scope of this
festriction we now have at least indirect in-
formation through a Freiburg diary keprt by
W. R. Boyce Gibson, known to readers of
Husserl chiefly through his translation of
the Ideas. For on November 19, when Hus-
serl lent Boyce Gibson the manuscript of the
original, he also told him that Salmon had
to reduce it from 7,000 (German) to 4,000
(English) words, a telescoping which, con-
sidering the ratio of words in German and
English, meant cutting the article at least in
half ® But even this next to impossible as-
signment is no full explanation for what
happened between the German original and
the English translation. To trace this in de-
tail would be an interesting task, but not in
the present context. However, what must at
least be mentioned is the fact that the fif-
teen sub-headings of the German text
dropped out completely in the translation
and that even Part 111, entitled “Transcen-
dental Phenomenology and Philosophy,”
disappeated, although Part II (“Transcen-
dental Phenomenology”) now shows a single
sub-heading toward the end, entitled “Phe-
nomenology, the Universal Science.” In Part
- 1 ("Phenomenological Psychology”) there
- was also one new sub-heading halfway
through, “Phenomenological-psychological
and Eidetic Reductions.” The text itself con-
tains formulations which cannot be tracked
down to the original, among them such
amazing statements as that the goal of phe-
nomenological psychology is “comprehend-
ing the being of the soul.” Perhaps the worst
case is the following new sentence: “The ‘T’
and the ‘we’, which we apprehend, presup-
pose a hidden T and ‘we’ to whom they are
‘present’.” This sentence is reprinted in ital-
ics in Realism and the Background of Phe-

nomenology and repeated in the “Editor's
Introduction” by Chisholm, who, however,
was not responsible for this change. Besides,
the “transcendental” is characterized as “that
most general, subjectivity, which makes the
world and its ‘souls’ and confirms them.”
There is no basis in the original for these in-
terpretive substitutions.

A particularly dangerous departure from
Husserl's original occurs in Salmon’s render-
ing of his definition of phenomenology at
the very beginning of the article, as revealed
by a comparison of the new translation with
the following start in the Britannica version:

Phenomenology denotes a new, descriptive, phil-
osophical method, which, since the concluding
years of the last century, has established (1) an a
priori psychological discipline, able to provide
the only secure basis on which a strong empirical
psychology can be built, and (2) a universal phi-
losophy, which can supply an organum for the
methodical revision of all the sciences.

I merely want to point out that this “trans-
lation” reverses the order of phenomenolog-
ical philosophy and phenomenological psy-
chology; that it implies that the new a priori
psychology has been already “established”
since before 1900; that the new method has
also established a “universal philosophy,”
i.e., ptesumably an all-comprehensive sys-
tem, and not only “the tool for a rigorously
scientific philosophy”; that it supplies also a
tool for the “methodical revision of all the
sciences,” .not only “makes possible a me-
thodical reform.”

One may sympathize with the plight of
the space-pressed would-be translator, espe-
cially in the later sections of the text. But
one mightat least have hoped for some indi-
cation that the author of this text was no
longer “E.Hu.” as the signature under the
article still implied, but rather that the
reader was confronted with free and at times
wild paraphrases of Hussetl's own text, How-
ever, this may well have been impossible
under the editorial rules of the Britannica.

Nothing seems to be known about the af-
termath of the publication. Whether Hus-
serl himself saw the published article, either
in a complete set of the Britannica or in a re-
print, is no longer ascertainable. All that
can now be found in the Husserl Archives is
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the dedicated personal copy of Salmon’s
typesctipt without reading marks.

There are, howevet, some strange pieces
of negative evidence for Hussetl's final re-
sponse. When at the end of his “Author’s
Preface to the English Edition” of his Jdeas
Hussetl suggested additional readings, he
failed to list the Encyclopaedia article, his
only other published text in English, on
which he had spent so much time and la-
bour four years before. Only W. R. Boyce
Gibson mentioned this article in his own
“Translator’s Preface” in introducing C. V.
Salmon, its translator, as his helper. Nor am
I familiar with any other mention of this ar-
ticle in Husserl's later writings, letters (ex-
cept the one to Pfinder) and conversations,
including those with Dorion Cairns (unpub-
lished). Clearly, Husserl did not consider
the final result of his effort a success.

Unfortunately he had ample reasons. But
now, thanks to the labours of Prof. Richard
E. Palmer, Husserl can at last speak to the
Anglo-American readers he had in mind
without the Procrustean restrictions of
space-conscious word counters and para-
phrasers. Atleast in this piece, in contrast to
the London lectures, Husserl did refer to the
British empiricists as pacemakers for tran-
scendental phenomenology. It remains to
be seen whether the unabridged and faith-
fully rendered article can now speak to the
condition of his readers. It is certainly the
concisest introduction to phenomenoclogy
he ever prepated and the one on which he
worked hardest. It is also the first piece he
wrote for publication in the Anglo-American
wotld through its most respected reference
work.

NOTES

1. See Herbert Spiegelberg, “Husserl in England:
Facts and Lessons,” pages 54-66 below.

2. See Walter Biemel, “Einleitung des Heraus-
gebers,” Husser/iana 9: xv. See also Biemel, “Husserl’s
Encyclopaedia Britannica Article and Heidcgger's Re-
marks Thereon,” in Frederick Elliston and Peter Mc-
Cormick, eds., Husserl: Expositions and Appraisals
(Notre Dame, Indiana: University of Notre Dame
Press, 1977) pp. 286-303; and Herbere Spiegelberg,
The Phenomenological Movement, 2nd ed. (The
Hague: Nijhoff, 1965), pp. 279-81. For other infotma-
tion see Roman Ingarden, Briefe an Romzun Ingarden,
Phaenomenologica 25 (The Hague: Nijhoff, 1968), pp.
153ff. Ingarden, whom Husserl asked to criticize the
third and fourth versions, seems to have made merely
technical suggestions.

3. There is now a translation of this-version under
the title “Martin Heidegger: The Idea of Phenomenol-

ogy” by John N. Deely and Joseph A. Novak in The
New Scholasticism 44 (1970): 325-44.

4. Roderick M. Chisholm, ed., Realiszm and the
Buzkground of Phenomenology (New York: Free Press,
1960), pp. 118-28.

5. Salmon, M.A. Oxon, Ph.D. Freiburg, died in
1960 and ¢ould no longer be contacted about this and
related matters. For other information about him and
his relation to Husserl, see Herbert Spiegelberg's notes
to W. R. Boyce Gibson, “From Husserl to Heidegger:
Excerpts from a 1928 Freiburg Diary by W. R. Boyce
Gibson,” Journal of the British Society for Phenome-
nology 2 (1971): 58-83.

6. Phianomenologische Psychologie, pp. 277-301.

7. Ibid., p. 592.

8. Gibson, “From Husserl to Heidegger,” p. 71.

9. Chisholm, ed., Rea/lism, p. 21.
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“Phenomenology,” Edmund Husserl’s Article
for the Encyclopaedia Britannica™ (1927)

REVISED TRANSLATION BY RICHARD E. PALMER**

Introduction

L. Pure Psychology: lts Field of Experience,
Its Method and Its Function

1. Pure natural sciencé and pure psy-
chology.

2. The purely psychical in self-experience
and community experience. The uni-
versal description of intentional ex-
periences.

3. The self-contained field of the purely
psychical. —Phenomenological reduc-
tion and true inner experience.

4. Eidetic reduction and phenomenologi-
cal psychology as an eidetic science.

5. The fundamental function of pure phe-

*Reprinted with permission from Jowrmna! of the
British Society for Phenomenology 2 (1971): 77-90.

**The translator gratefully acknowledges the help
he received from Professor Herbert Spiegelberg (Wash-
ington University, St. Louis, Missouri) and Professot
Gisela Hess (MacMurray College, Jacksonville, Hllinois)
in the preparation of the original translation for JBSP.
For the present edition, the translator has revised his
eatlier effort in accordance with corrections received
from various sources, Principally, the translator wishes
to thank Herbert Spiegelberg for his continued help, as
well as Karl Schubmann, who forwarded a marked-up
copy of the translation, which he had used as the text
for a seminar in parallel with the German original. Un-
der the impetus of the criticisms of Professor Schuh-
mann, the translator has reviewed the entire text and
devised many new renderings (not always those sug-
gesied by Professor Schuhmann) which he hopes have
improved the present translation.
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13.

14.
15.
16.

. Descartes’

nomenological psychology for an exact
empitical psychology.

Phenomenological Psychology and
Transcendental Phenomenology

transcendental turn and
Locke’s psychologism.
The transcendental problem.

. The solution by psychologism as a tran-

scendental circle.

. The transcendental-phenomenological

teduction and the semblance of tran-
scendental duplication.

Pure psychology as a propaedeutic to
transcendental phenomenology.

Transcendental Phenomenology and
Philosophy as Universal Science with
Absolute Foundations

Transcendental phenomenology as
ontology.

Phenomenology and the crisis in the
foundations of the exact sciences.

The phenomenological gounding of
the factual sciences in relation to em-
pirical phenomenology.

Complete phenomenology as all-
embracing philosophy.

The “ultimate and highest” problems as
phenomenological.

The phenomenological resolution of all
philosophical antitheses.
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Iatroduction

The term ‘phenomenology’ designates
two things: a new kind of descriptive
method which made a breakthrough in phi-
losophy at the turn of the century, and an a
priori science derived from it; a science
which is intended to supply the basic instru-
ment (Organon) for a rigorously scientific
philosophy and, in its consequent applica-
tion, to make possible a methodical reform
of all the sciences. Together with this philo-
sophical phenomenology, but not yet sepa-
rated from it, however, there also came into
being a new psychological discipline parallel
to it in method and content: the a priori
pure ot “phenomenological” psychology,
which raises the reformational claim to be-
ing the basic methodological foundation on
which alone a scientifically rigorous empiri-
cal psychology can be established. An out-
line of this psychological phenomenology,
standing nearer to our natutal thinking, is
well suited to serve as a preliminary step that
will Iead up to an understanding of philo-
sophical phenomenology.

1. Pure Psychology: Its Field of Experience,
Its Method, and Its Function

1. Pure Natural Science and Pure Psychology.

Modern psychology is the science dealing
with the “psychical” in the concrete context
of spatio-temporal realities, being in some
way so to speak what occurs in nature as €go-
ical, with all that inseparably belongs to it as
psychic processes like experiencing, think-
ing, feeling, willing, as capacity, and as
habitus. Experience presents the psychical as
merely a stratum of human and animal be-
ing. Accordingly, psychology is seen as a
branch of the more conctete science of an-
thropology, ot rather zoology. Animal reali-
ties are first of all, at a basic level, physical
realities. As such, they belong in the closed
nexus of relationships in physical nature, in
Nature meant in the ptimaty and most preg-
nant sense as the universal theme of a pure
natural science; that is to say, an objective
science of nature which in deliberate one-

sidedness excludes all extra-physical predi-
cations of reality. The scientific investiga-
tion of the bodies of animals fits within this
area. By contrast, however, if the psychic as-
pect of the animal world is to become the
topic of investigation, the first thing we have
to ask is how far, in parallel with the pure sci-
ence of nature, a pure psychology is possible.
Obviously, purely psychological research
can be done to a certain extent. To it we owe
the basic concepts of the psychical according
to the properties essential and specific to it.
These concepts must be incorporated into
the others, into the psychophysical founda-
tional concepts of psychology.

It is by no means clear from the very out-
set, however, how far the idea of a pure
psychology—as a psychological discipline
sharply separate in itself and as a real paral-
lel to the pure physical science of nature—
has a meaning that is legitimate and neces-
sary of realization.

2. The Purely Psychical in Self-experience
and Community Experience. The Univer-
sal Description of Intentional Experiences.

To establish and unfold this guiding
idea, the first thing that is necessary is a clar-
ification of what is peculiar to experience,
and especially to the pure experience of the
psychical—and specifically the purely psy-
chical that experience reveals, which is to
become the theme of a pure psychology. It is
natural and appropriate that precedence will
be accorded to the most immediate types of
expetience, which in each case reveal to us
our own psychic being.

Focusing our experiencing gaze on our
own psychic life necessarily takes place as re-
flection, as a turning about of a glance
which had previously been directed else-
where. Every expetience can be subject to
such reflection, as can indeed every manner
in which we occupy ourselves with any real
or ideal objects—for instance, thinking, ot
in the modes of feeling and will, valuing
and striving. So when we are fully engaged
in conscious activity, we focus exclusively on
the specific thing, thoughts, values, goals,
or means involved, but not on the psychical
experience as such, in which these things are
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known s such. Only reflection reveals this

- to us. Through reflection, instead of grasp-
ing simply the matter straight-out— the val-
ues, goals, and instrumentalities—we grasp
the corresponding subjective experiences in
which we become “conscious” of them, in
which (in the broadest sense) they “appear.”
For this reason, they are called “phenom-
ena,” and their most general essential char-
acter is to exist as the “consciousness-of”
or “appearance-of” the specific things,
thoughts (judged states of affairs, grounds,
conclusions), plans, decisions, hopes, and so
forth. This relatedness [of the appearing to
the object of appearance] fesides in the
meaning of all expressions in the vernacular
languages which relate to psychic experience
—for instance, perception of something, re-
calling of something, thinking of some-
thing, hoping for something, fearing some-
thing, striving for something, deciding on
something, and so on. If this realm of what
we call “phenomena” proves to be the possi-
ble field for a pure psychological discipline
related exclusively to phenomena, we can
understand the designation of it as phenomnz-
enological psychology. The terminological
expression, deriving from Scholasticism, for
designating the basic character of being as
consciousness, as consciousness of some-
thing, is wtentionality. In unreflective
holding of some object or other in con-
sciousness, we are turned or directed to-
wards it: our “ntentio” goes out towards it.
The phenomenological reversal of our gaze
shows that this “being directed” [Gerichrer-
sein] is really an immanent essential feature
of the respective experiences involved; they
are “intentional” experiences.

An extremely large and variegated num-
ber of kinds of special cases fall within the
general scope of this concept. Consciousness
of something is not an empty holding of
something; every phenomenon has its own
total form of intention [intentionale Ge-
samtforme), but at the same time it has a
structure, which in intentional analysis leads
always again to components which are
themselves also intentional. So for example
in starting from a perception of something
(for example, a dic), phenomenological re-
flection leads to a multiple and yet syntheti-
cally unified intentionality. There are con-

tinually varying differences in the modes of
appearing of objects, which are caused by
the changing of “orientation” —of right and
left, nearness and farness, with the conse-
quent differences in perspective involved.
There are further differences in appearance
between the “actually seen front” and the
“anseeable” [“unanschanlichen'] and rela-
tively “undetermined” reverse side, which is
nevertheless “meant along with it.” Observ-
ing the flux of modes of appearing and the
manner of their “synthesis,” one finds that
evety phase and portion [of the flux] is al-
ready in itself “consciousness-of”—but in
such a manner that there is formed within
the constant emerging of new phases the
synthetically unified awareness that this is
one and the same object. The intentional
structure of any process of perception has its
fixed essential type [seine feste Wesens-
typik], which must necessarily be realized in
all its extraordinaty complexity just in order
for a physical body simply to be perceived as
such. If this same thing 1s intuited in other
modes—for example, in the modes of recol-
lection, fantasy or pictorial tepresentation—
to some extent the whole intentional con-
tent of the perception comes back, but all
aspects peculiarly transformed to correspond
to that mode. This applies similarly for
every other category of psychic process: the
judging, valuing, striving consciousness is
not an empty having knowledge of the spe-
cific judgments, values, goals, and means.
Rather, these constitute themselves, with
fixed essential forms corresponding to each
process, in a flowing intentionality. For psy-
chology, the universal task presents itself: to
investigate systematically the elementary
intentionalities, and from out of these [un-
fold] the typical forms of intentional pro-
cesses, their possible variants, their syntheses
to new forms, their structural composition,
and from this advance towards a descriptive
knowledge of the totality of mental process,
towards a comprehensive type of a life of the
psyche [Gesamitypus eines Lebens der
Seele]. Clearly, the consistent carrying out
of this task will produce knowledge which
will have validity far beyond the psycholo-
gist’s own particular psychic existence.
Psychic life is accessible to us not only
through self-experience but also through ex-
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petience of others. This novel source of ex-
perience offers us not only what matches our
self-experience but also what is new, inas-
much as, in terms of consciousness and in-
deed as experience, it establishes the differ-
ences between own and other, as well as the
propetties peculiar to the life of a commu-
nity. At just this point there arises the task
of also making phenomenologically under-
standable the mental life of the community,
with all the intentionalities that pertain to it.

3. The Self-contained Field of the Purely
Psychical.—Phenomenological Reduction
and True Inner Experience.

The idea of a phenomenological psychol-
ogy encompasses the whole range of tasks
arising out of the experience of self and the
experience of the other founded on it. But it
is not yet clear whether phenomenological
experience, followed through in exclusive-
ness and consistency, really provides us with
a kind of closed-off field of being, out of
which a science can grow which is exclusively
focused on it and completely free of every-
thing psychophysical. Here [in fact] difficul-
ties do exist, which have hidden from psy-
chologists the possibility of such a purely
phenomenological psychology even after
Brentano's discovery of intentionality. They
are relevant already to the construction of a
really pure self-experience, and therewith of
a really pure psychic datum. A particular
method of access is required for the pure
phenomenological field: the method of “phe-
nomenological reduction.” This method of
“bhenomenological reduction” is thus the
foundational method of pure psychology
and the presupposition of all its specifically
theoretical methods. Ultimately the great
difficulty rests on the way that already the
self-experience of the psychologist is every-
where intertwined with external experience,
with that of extra-psychical real things. The
experienced “exterior” does not belong to
one’s intentional intetiority, although cer-
tainly the expetience itself belongs to it as
experience—of the extetior. Exactly this
same thing is true of every kind of awareness
directed at something out thete in the world.
A consistent epoche of the phenomenologist
is required, if he wishes to break through to
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his own consciousness as pure phenomenon
ot as the totality of his purely mental pro-
cesses. That is to say, in the accomplishment
of phenomenological reflection he must in-
hibit every co-accomplishment of objective
positing produced in unreflective conscious-
ness, and therewith [inhibit] every judg-
mental drawing-in of the world as it “exists”
for him straightforwardly. The specific expe-
rience of this house, this body, of a world as
such, is and remains, however, according to
its own essential content and thus insepara-
bly, expetience “of this house,” this body,
this world; this is so for evety mode of con-
sciousness which is directed towards an
object. It is, after all, quite impossible to de-
scribe an intentional experience—even if il-
lusionaty, an invalid judgment, or the like
—without at the same time describing the
object of that consciousness a5 such. The
universal epoche of the world as it becomes
known in consciousness (the “putting it in
brackets”) shuts out from the phenomeno-
logical field the world as it exists for the sub-
ject in simple absoluteness; its place, how-
ever, is taken by the world as given in coz-
sciousness (perceived, remembered, judged,
thought, valued, etc.)—the world a5 such,
the “world in brackets,” ot in other words,
the world, or rather individual things in the
world as absolute, are replaced by the re-
spective meaning of each in comsciousness
[Bewusstseinssinn] in its vatious modes (pet-
ceptual meaning, recollected meaning, and
50 on).

With this, we have clarified and supple-
mented our initial determination of the
phenomenological experience and its sphere
of being. In going back from the unities pos-
ited in the natural attitude to the manifold
of modes of consciousness in which they ap-
pear, the unities, as inseparable from these
multiplicities— but as “bracketed” —are also
to be reckoned among what is purely psychi-
cal, and always specifically in the appearance-
character in which they present themselves.
The method of phenomenological reduc-
tion (to the pure “phenomenon,” the purely
psychical) accordingly consists (1) in the me-
thodical and rigorously consistent epoche of
every objective positing in the psychic
sphere, both of the individual phenomenon
and of the whole psychic field in general;
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and (2) in the methodically practiced seizing
and describing of the multiple “appear-
ances” as appearances of their objective units
and these .units as units of component
meanings accruing to them each time in
their appearances. With this is shown a two-
fold direction—the #zoetic and noematic of
phenomenological desctiption. Phenome-
nological experience in the methodical form
of the phenomenological reduction is the
only genuine “inner expetience” in the sense
meant by any well-grounded science of psy-
chology. In its own nature lies manifest the
possibility of being carried out continuously
in infinitum with methodical preservation
of purity. The reductive method is trans-
ferred from self-experience to the experience
of others insofar as there can be applied to
the envisaged [vergegen-wirtigten] mental
life of the Other the corresponding
bracketing and description according to the
subjective “How” of its appearance and what
is appearing (“noesis” and “noema”). As a
further consequence, the community that is
experienced in community expetience is re-
duced not only to the mentally particular-
ized intentional fields but also to the unity
of the community life that connects them all
together, the community mental life in its
phenomenological purity (intersubjective
reduction). Thus results the petfect expan-
sion of the genuine psychological concept of
“inner experience.”

To every mind there belongs not only the
unity of its multiple ntentional life-process
[intentionalen Lebens] with all its insepara-
ble unities of sense directed towards the “ob-
ject.” There is also, inseparable from this
life-process, the expetiencing Isubject as
the identical I-po/e giving a centre for all
specific intentionalities, and as the catrier of
all habitualities growing out of this life-
process. Likewise, then, the reduced inter-
subjectivity, in pure form and concretely
grasped, is a community of pure “persons”
acting in the intetsubjective realm of the
pure life of consciousness.

4. Eidetic Reduction and Phenomenological
Psychology as an Eidetic Science.

To what extent does the unity of the field
of phenomenological experience assure the

possibility of a psychology exclusively based
on it, thus a pure phenomenological psy-
chology? It does not automatically assure an
empirically pure science of fzcts from which
everything psychophysical is abstracted. But
this situation is quite different with an a pri-
ori science. In it, every self-enclosed field of
possible expetience permits eo pso the all-
embracing transition from the factual to the
essential form, the ezdos. So here, too. If the
phenomenological actual fact as such be-
comes irrelevant; if, rather, it serves only as
an example and as the foundation for a free
but intuitive variation of the factual mind
and communities of minds #zo the a priori
possible (thinkable) ones; and if now the
theoretical eye directs itself to the necessarily
enduring invariant in the variation; then
there will arise with this systematic way of
proceeding a realm of its own, of the “a pri-
ori.” There emerges therewith the eidetically
necessary typical form, the eidos; this ezdos
must manifest itself throughout all the po-
tential forms of mental being in particular
cases, must be present in all the synthetic
combinations and self-enclosed wholes, if it
is to be at all “thinkable,” that is, intuitively
conceivable. Phenomenological psychology
in this manner undoubtedly must be estab-
lished as an “eidetic phenomenology”; it is
then exclusively ditected toward the invari-
ant essential forms. For instance, the phe-
nomenology of perception of bodies will not
be (simply) a report on the factually occut-
ring perceptions or those to be expected;
rather it will be the presentation of invariant
structural systems without which perception
of a body and a synthetically concordant
multiplicity of perceptions of one and the
same body as such would be unthinkable. If
the phenomenological reduction contrived a
means of access to the phenomenon of real
and also potential inner experience, the
method founded in it of “eidetic reduction”
provides the means of access to the invariant
essential structures of the total sphere of
pure mental process.

5. The Fundamental Function of Pure Phe-
nomenological Psychology for an Exact
Empirical Psychology.

A phenomenological pure psychology is
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absolutely necessary as the foundation for
the building up of an “exact” empirical psy-
chology, which since its modern beginnings
has been sought according to the model of
the exact pure sciences of physical nature.
The fundamental meaning of “exactness” in
this natural science lies in its being founded
on an a prioti form-system—each part un-
folded in a special theoty (pure geometty, a
theory of pure time, theory of motion, etc.)
— for a Nature conceivable in these terms. It
is through the utilization of this a priori
form-system for factual nature that the
vague, inductive empirical approach attains
to a share of cidetic necessity [Wesensnot-
wendigkeir) and empirical natural science it-
self gains a new sense— that of working out
for all vagiie concepts and rules their indis-
pensable basis of rational concepts and laws.
As essentially differentiated as the methods
of natural science and psychology may re-
main, there does exist a necessaty common
ground: that psychology, like every science,
can only draw its “rigout” (“exactness”) from
the rationality of the essence.” The uncover-
ing of the a priori set of types without which
£) e “consciousness,” “the objectivity
of consciousness,” and therewith mental be-
ing as such would be inconceivable —with
all the essentially necessary and essentially
possible forms of synthesis which are insepa-
rable from the idea of a whole comprised of

individual and communal mental life— |
produces a prodigious field of exactness that ||
can immediately (without the intervening
link of Limes-Idealisierung®) be carricd over 1

into rescarch on the psyche. Admittedly,
the phenomenological a priori does not

comprise the complete a priori of psychol- |

ogy, inasmuch as the psychophysical rela-
tionship as such has its own 2 priori. It is
clear, however, that this a priori will presup-
pose that of a pure phenomenological psy-
chology, just as on the other side it will pre-
suppose the pure a priori of a physical (and
specifically the organic) Nature as such.
The systematic construction of a phe-
nomenological pure psychology demands:
(1) The description of the peculiarities

*By this expression (Limes-Idealisierung), Husserl
would seem to mean idealisation to exact (mathemati-
cal) limits.
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universally belonging to the essence of in-
tentional mental process, which includes the
most general law of synthesis: every connec-
tion of consciousness with consciousness
gives rise to a consciousness.

(2) The exploration of single forms of in-
tentional mental process which in essential
necessity generally must of can present
themselves in the mind; in unity with this,
also the exploration of the syntheses they are
members of for a typology of their essences:
both those that are discrete and those con-
tinuous with others, both the finitely closed
and those continuing into open infinity.

(3) The showing and eidetic description
[Wesensdeskription) of the total structure
| Gesamtgestalt] of mental life as such; in
other words, a description of the essential
character [ Wesensart] of a universal “stream
of consciousness.”

(4) The term “I” designates a new direc-
tion for investigation (still in abstraction
from the social sense of this word) in refer-
ence to the essence-forms of “habituality”;
in other words, the “I" as subject of lasting
beliefs or thought-tendencics—“persuasions"
—(convictions about being, value-
convictions, volitional decisions, and so on),
as the personal subject of habits, of trained
knowing, of certain character qualities.
Throughout all this, the “static” descrip-

i tion of essences ultimately leads to problems

of genesis, and to an all-pervasive genesis
that governs the whole life and develop-
ment of the personal “I” according to cidetic
laws [eidetischen Gesetzen). So on top of

| the first “static phenomenology” will be con-
| structed in highet

levels a dynamic of ge-

netic phenomenology. As the first and

| founding genesis it will deal with that of
| passivity —genesis in which the “I” does not
| actively participate.

Here lies the new task,
* n all-embracing cidetic phenomenology of
association, a latter-day rehabilitation of
David Hume’s great discovety, involving an
account of the a prioti genesis out of whicha
real spatial world constitutes itself for the
mind in habitual acceptance. There follows
from this the eidetic theory dealing with the
development of personal habituality, in
which the purely mental “T" within the in-
variant structural forms of consciousness €x-
ists as personal “I” and is conscious of itself
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in habitual continuing being and as always
being transformed. For further investiga-
tion, there offers itself an especially inter-
connected stratum at a higher level: the
static and then the genetic phenomenology
of reason.

II. Phenomenological Psychology and
Transcendental Phenomenology

6. Descartes’ Transcendental Turn and
Locke's Psychologism.

The idea of a purely phenomenological
psychology does not have just the function
described above, of reforming empirical
psychology. For deeply rooted reasons, it
can also serve as a preliminary step for laying
open the essence of a transcendental phe-
nomenology. Historically, this idea too did
not grow out of the peculiar needs of psy-
chology proper. Iis history leads us back to
John Locke’s notable basic work, and the
significant development in Berkeley and
Hume of the impetus it contained. Already
Locke's restriction to the purely subjective
was determined by extra-psychological in-
terests: psychology here stood in the service
of the transcendental problem awakened
through Descartes. In Descartes’ Medita-
Zions, the thought that had become the
guiding one for “first philosophy” was that
all of “reality,” and finally the whole world
of what exists and is so for s, exists only as
the presentational content of our presenta-
tions, as meant in the best case and as evi-
dently reliable in our own cognitive life.
This is the motivation for all transcendental
problems, genuine or false. Descartes’
method of doubt was the first method of ex-
hibiting “transcendental subjectivity,” and
his ego cogrro led to its first conceptual for-
mulation. In Locke, Descartes’ transcenden-
tally pure mzens is changed into the “human
mind,” whose systematic exploration
through inner experience Locke tackled out
of a transcendental-philosophical interest.
And so he is the founder of psychologism—
as a transcendental philosophy founded
through a psychology of inner experience.
The fate of scientific philosophy hangs on
the radical overcoming of every trace of psy-
chologism, an overcoming which not only

exposes the fundamental absurdity of psy-
chologism but also does justice to its tran-
scendentally significant kernel of truth. The
sourees of its continuous historical power are
drawn from out of a double sense [an ambi-
guity] of all the concepts of the subjective,
which arises as soon as the transcendental
question is broached. The uncovering of this

ambiguity involves [us in the need for] at
guity [ }\’%ﬁg

once the sharp separation, and at thefime
the parallel treatment, of pute phenomeno-
logical psychology (as the scientifically
rigorous form of a psychology purely of in-
ner experience) and transcendental phe-
nomenology as true transcendental philoso-
phy. At the same time this will justify our
advance discussion of psychology as the
means of access to true philosophy. We will
begin with a clarification of the true tran-
scendental problem, which in the initially
obscure unsteadiness of its sense makes one
so very prone (and this applies already to
Descartes) to shunt it off to a side track.

7. The Transcendental Problen.

To the essential sense of the transcenden-
tal problem belongs its all-inclusiveness, in
which it places in question the world and all
the sciences investigating it. It arises within
a general reversal of that “natural attitude”
in which everyday life as a whole as well as
the positive sciences operate. In it [the natu-
ral attitude] the world is for us the self-
evidently existing universe of realities which
are continuously before us in unquestioned
givenness. So this s the general field of our
practical and theoretical activities. As soon
as the theoretical interest abandons this nat-
ural attitude and in a general turning
around of our regard directs itself to the life
of consciousness—zz which the “world” is
for us precisely that, the world which is pres-
ent fo zs—we find ourselves in a new cogni-
tive attitude [or situation]. Every sense
which the wotld has for us (this we now be-
come aware of), both its general indetermi-
nate sense and its sense determining itself
according to the particular realities, is,
within the internality of our own perceiving,
imagining, thinking, valuing life-process, a
conscious sense, and a sense which is formed
in subjective genesis. Every acceptance of
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something as validly existing is effected
within us ourselves; and every evidence in
experience and theory that establishes it, is
operative in us ourselves, habitually and
continuously motivating us. This [principle]
concerns the world in every determination,
even those that are self-evident: that what
belongs iz and for itself to the world, is how
it is, whether or not I, or whoever, become
by chance aware of it or not. Once the world
in this full universality has been related to
the subjectivity of consciousness, in whose
living consciousness it makes its appearance
precisely as “the” world in its vatying sense,
then its whole mode of being acquires a di-
mension of unintelligibility, or rather of
questionableness. This “making an appear-
ance” [Aufireten), this being-for-us of the
world as only subjectively having come to
acceptance and only subjectively brought
and to be brought to well-grounded evident
presentation, requires clarification. Because
of its empty generality, one's first awaken-
ing to the relatedness of the wortld to con-
sciousness gives no understanding of Aow
the varied life of consciousness, barely dis-
cerned and sinking back into obscurity, ac-
complishes such functions: how it, so to say,
manages in its immanence that something
which manifests itself can present itself as
something existing in itself, and not only as
something meant but as something authen-
ticated in concordant experience. Obviously
the problem extends to every kind of “ideal”
world and its “being-in-itself” (for example,
the world of pure numbers, or of “truths in
themselves”). Unintelligibility is felt as a
particularly telling affront to ozr very mode
of being [as human beings]. For obviously
we are the ones (individually and in com-
munity) in whose conscious life-process the
real world which is present for us as such
gains sense and acceptance. As human crea-
tures, however, we ourselves arc supposed to
belong to the world. When we start with the
sense of the world [weitlichen Sinn] given
with our mundane existing, we are thus
again referred back to ourselves and our con-
scious Jife-process as that wherein for us this
sense is first formed. Is there conceivable
hete or anywhere another way of elucidating
[it] than to interrogate consciousness itself
and the “world” that becomes known in it?

For it is precisely as meant by us, and from
nowhere else than in us, that it has gained
and can gain its sense and validity.

Next we take yet another important step,
which will raise the “transcendental” prob-
lem (having to do with the being-sense of
“sranscendent” relative to consciousness) up
to the final level. It consists in recognizing
that the relativity of consciousness referred
to just now applies not just to the brute fact
of ourworld but in eidetic necessity to every
conceivable wotld whatever. For if we vary
our factual world in free fantasy, catrying it
over into random conceivable worlds, we ate
implicitly varying ownrselves whose environ-
ment the wotld is: w ourselves
- - T e
into a possible subjectivity, whose environ-
ment would always have to be the world that
was thought of, as a world of its[the subjec-
tivity's] possible experiences, possible theo-
retical evidences, possible practical life. But
obviously this variation leaves untouched
the pure ideal worlds of the kind which have
their existence in eidetic universality, which
are in their essence invatiable; it becomes
apparent, however, from the possible vari-
ability of the subject knowing such identical
essences (Identititen), that their cognizabil-
ity, and thus their intentional relatedness
does not simply have to do with our de facto
subjectivity. With the eidetic formulation of
the problem, the kind of research into con-
sciousness that is demanded is the eidetic.

8. The Solution by Psychologism as a Tran-
scendental Circle.

Our distillation of the idea of a phenom-
enologically pure psychology has demon-
strated the possibility of uncovering by con-
sistent phenomenological reduction what
belongs to the conscious subject’s own es-
sence in eidetic, universal terms, according
to all its possible forms. This includes those
forms of reason [itself] which establish and
authenticate validity, and with this it in-
cludes all forms of potentially appearing
worlds, both those validated in themsclves
through concordant experiences and those
determined by theoretical truth. Accord-
ingly, the systematic carrying through of
this phenomenological psychology seems to
comprehend in itself from the outset in




foundational (precisely, eidetic) universality
the whole of correlation research on being
‘and consciousness; thus it would seem to be
the [proper] locus for all transcendental elu-
cidation. On the other hand, we must not
ovetlook the fact that psychology in all its
empirical and eidetic disciplines remains a
“positive science,” a science operating within
‘the natural attitude, in which the simply
present world is the thematic ground. What
it wishes to explore are the psyches and com-
~munities of psyches that are [actually] to be
found in the world. Phenomenological re-
duction serves as psychological only to the
‘end that it gets at the psychical aspect of ani-
- mal realities in its pure own essential speci-
ficity and its pure own specific essential in-
terconnections. Even in eidetic research
[then], the psyche retains the sense of being
which belongs in the realm of what is pres-
ent in the world; it is merely related to possi-
ble real worlds. Even as eidetic phenome-
nologist, the psychologist is transcendentally
naive: he takes the possible “minds” (“I"-
subjects) completely according to the rela-
tive sense of the word as those of men and
animals considered purely and simply as
present in a possible spatial world. If, how-
ever, we allow the transcendental interest to
be decisive, instead of the natural-worldly,
then psychology as a whole receives the
stamp of what is transcendentally problem-
atic; and thus it can by no means supply the
premises for transcendental philosophy.
_The subjectivi onscio ich,.as
psychic being, is its theme, cannot be that to

e =

ich we go back in our questioning into
i e o = Sty

In order to arrive at an evident clarity at
this decisive point, the thematic sense of the
transcendental question is to be kept sharply
in view, and we must tty to judge how, in
keeping with it, the regions of the problem-
atical and unproblematical are set apart.
The theme of transcendental philosophy is a
concrete and systematic elucidation of those
multiple intentional relationships, which in
conformity with their essences belong to any
possible world whatever as the surrounding
wotld of a corresponding possible subjectiv-
ity, for which it [the world] would be the
one present as practically and theoretically
accessible. In regard to all the objects and

_life in which a po
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structutes present in the world for these sub-
jectivities, this accessibility involves the reg-
ulations of its possible conscious life, which
in their typology will have to be uncovered.
[Among] such categories are “lifcless
things,” as well as men and animals with the
internalities of their psychic life. From this
starting point the full and complete being-
sense of a possible wotld, in general and in
regard to all its constitutive categories, shall
be elucidated. Like every meaningful ques-
tion, this transcendental question presup-
poses a ground of unquestioned being, in
which all means of solution must be con-
tained. This ground is here the [anony-
mous] subjecuvity of that kind of conscious
' sible world, of whatever
kind, is constituted as present. However, a

self-evident basic requirement of any ra-
tional method is that this ground presup-
posed as beyond question is not confused
with what the transcendental question, in
its universality, puts into question. Hence
the realm of this questionability includes
the whole realm of the transcendentally
naive and therefore every possible world
simply claimed in the natural attitude. Ac-
cordingly, all possible sciences, including all
their various areas of objects, are transcen-
dentally to be subjected to an epoche. So
also psychology, and the entirety of what is
considered the psychical in its sense. It
would therefore be circular, a transcenden-
tal circle, to base the answer to the transcen-
dental question on psychology, be it empiri-
cal or eidetic-phenomenological. We face at
this point the paradoxical ambiguity: the
subjectivity and consciousness to which the

e i e

9. The Transcendental-Phenomenological
Reduction and the Semblance of Tran-
scendental Duplication.

Are we then supposed to be dual beings
—psychological, as human objectivities in
the world, the subjects of psychic life, and at
the same time transcendental, as the sub-
jects of a transcendental, world-constituting
life-process? This duality can be clarified
through being demonstrated with self-
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evidence. The psychic subjectivity, the con-
cretely grasped “I” and “we” of ordinary
conversation, is expetienced in its pure psy-
chic ownness through the method of
phenomenological-psychological reduction.
Modified into eidetic form it provides the
ground for pure phenomenological psychol-
ogy. Transcendental subjectivity, which is
inquired into in the transcendental prob-
lem, and which subjectivity is presupposed
in it as an existing basis, is none other than
again “I myself” and “we ourselves™; not,
however, as found in the natural attitude of
everyday or of positive science; z.e., appet-
ceived as components of the objectively
present wotld before us, but rather as sub-
jects of conscious life, 7z which this world
and all that is present—for “us”—“makes”
itself through certain apperceptions. As
men, mentally as well as bodily present in
the world, we ate for “ourselves”; we are ap-
pearances standing within an extremely var-
iegated intentional life-process, “our” life,
in which this being on hand constitutes it-
self “for us” apperceptively, with its entire
sense-content. The (apperceived) I and we
on hand presuppose an (apperceiving) I and
we, for which they areon hand, which, how-
ever, is not itself present again in the same
sense. To this transcendental subjectivity we.
have direct access through a transcendental |
expericnce. Just as the psychic cxperience re-
quires a reductive method for purity, so
does the transcendental.

We would like to proceed here by intro-
ducing the sranscendental reduction as built
on the psychological reduction—as an addi-
tional part of the purification which can be
performed on it any time, a purification
that is once more by means of a certain
epoche.” This is merely a consequence of
the all-embracing epoche which belongs to
the sense of the transcendental question. If
the transcendental relativity of every possi-
ble world demands an all-embracing brack-
eting, it also postulates the bracketing of
pure psyches and the pure phenomenologi-
cal psychology related to them. Through
this_bracketing they are transformed into
-Hﬁﬂﬁfﬂmﬁﬂiﬁﬁnﬁ?ﬁ%@gﬂa' Thus, while the
psychologist, operating within what for him
is the naturally accepted world, reduces to
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pure psychic subjectivity the subjectivity oc-
curring there (but still within the world),
the transcendental phenomenologist,
through his absolutely all-embracing
epoche, reduces this psychologically pure
clement to transcendental pure subjectivity,
[4e.,] to that which performs and posits
within itself the apperception of the world
and therein the objectivating apperception
of a “psyche [belonging to] animal realities.”
For example, my actual current mental pro-
cesses of pure perception, fantasy, and so
forth, are, in the attitude of positivity, psy-
chological givens [or data] of psychological
inner experience. They are transmuted into
my transcendental mental processes if
through a radical epoche I posit as mere
phenomena the wotld, including my own
human existence, and now follow up the in-
tentional life-process whetein the entire ap-
perception “of” the world, and in particular
the apperception of my mind, my psycho-
logically real perception-processes, and so
forth, are formed. The content of these
processes, what is included in their own es-
sences, remains in this fully preserved, al-
though it is now visible as the core of an
apperception practiced again and again psy-
chologically but not previously considered.
For the transcendental philosopher, who
through a previous all-inclusive. resolve of
his will has instituted in himself the firm
habituality of the transcendental “bracket-
ing,” even this “mundanization” [Verwelt-
lichung, treating everything as part of the
wotld] of consciousness which is omnipres-
ent in the natural attitude is inhibited once
and for all. Accordingly, the consistent re-
flection on consciousness yields him time a

ter_time transcendentally pure data, and
more particulatly it is intuitive in the mode
of 2 new kind of expetience, #ranscendental
“inmer” experience. Arisen out of the me-
thodical transcendental epoche, this new
kind of “inner” experience opens up the lim-
itless transcendental field of being. This
field of being is the parallel to the limitless
psychological field, and the method of ac-
cess [to its data] is the parallel to the purely
psychological one, 7.e., to the psychological-
phenomenological reduction. And again,

-the transcendental I [or ego] and the tran-



ental community of egos, conceived in
concretion of transcendental life are
nscendental parallel to the I and we in
and psychological sense, con-
conceived as mind and community of
with the psychological life of con-
ess that pertains to them. My tran-
ntal ego is thus evidently “different”

DIIld

erience (conceived in full concrete-
s) which in every case can, through mere
iion of attitude, be changed into psy-
ological self-experience. In this transition,
identity of the I is necessarily brought
ut; in transcendental reflection on this
asition the psychological Objectivation
nes visible as self-objectivation of the
endental I, and so it is as if in every
ent of the natural attitude the I finds
with an apperception imposed upon
 If the parallelism of the transcendental
ad psychological experience-spheres has
ome comprchensible out of a mere alter-
n of attitude, as a kind of identity of the
plex interpenetration of senses of being,
there also becomes intelligible the con-
ence that results from it, namely the
‘same parallelism and the interpenetration of
transcendental and psychological phenome-
mology implied in that interpenetration,
‘whose whole theme is pure intersu bjectivity,
in its dual sense. Only that in this case it has
to be taken into account that the purely psy-
chic intersubjectivity, as soon as the it is sub-
jected to the transcendental epoche, also
leads to its parallel, that is, to transcenden-
tal intersubjectivity. Manifestly this parallel-
ssm spells nothing less than theoretical
equivalence. Transcendental intersubjectiv-
Jdty is_the concretely autonomous absolute
existing basis [Seinsboden] out of which ev-
etything transcendent it, every
thing that belongs to ) obtain:
its existential sensc as that of something

e

which only in a relative and therewith in-
complete sen n existing thing, namely

R

ional unity which in riith
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exists from out of transcendental bestowal of
sense, of harmonious confirmation, and

P

from an habituality of lasting co

that belongs to it by essential necess

10. Pure Psychology as Propaedeutic to
Transcendental Phenomenology.

Through the clucidation of the essentially
dual meaning of the subjectivity of con-
sciousness, and also 2 clarification of the ei-
detic science to be directed to it, we begin to
understand on very deep grounds the histor-
ical insurmountability of psychologism. Its
power lies in an essential transcendental
semblance which [because] undisclosed had
to remain effective. Also from the clarifica-
tion we have gained we begin to understand
on the one hand the independence of the
idea of a transcendental phenomenology,
and the systematic developing of it, from
the idea of a phenomenological pure psy-
chology; and yet on the other hand the pro-
pacdeutic uscfulness of the preliminary
project of a pure psychology for an ascent to
transcendental phenomenology, a useful-
ness which has guided our present discus-
sion here, As regards this point [7.e., the in-
dependence of the idea of transcendental
phenomenology from a phenomenological
pute psychology], clearly the phenomeno-
logical and eidetic reduction allows of being
immediately connected to the disclosing of
transcendental relativity, and in this way
transcendental phenomenology springs di-
rectly out of the transcendental intuition. In
point of fact, this direct path was the histori-
cal path it took. Pure phenomenological
psychology as eidetic science in positivity
was simply not available. As regards the sec-
ond point, Ze., the propaedeutic preference
of the indirect approach to transcendental
phenomenology through pure psychology,
[it must be remembered that] the transcen-
dental attitude involves a change of focus
from one’s entire form of life-style, one
which goes so completely beyond all previ-
ous experiencing of life, that it must, in vir-
tue of its absolute strangeness, needs be dif-
ficult to understand. This is also true of a
transcendental science. Phenomenological
psychology, although also relatively new,
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and in its method of intentional analysis
completely novel, still has the accessibility
which is possessed by all positive sciences.
Once this psychology has become clear, at
least according to its sharply defined idea,
then only the clarification of the true sense
of the transcendental-philosophical field of
problems and of the transcendental reduc-
tion is required in order for it to come into
possession of transcendental phenomenol-
ogy as a mere reversal of its doctrinal content
into transcendental terms. The basic diffi-
culties for penetrating into the tetrain of the
new phenomenology fall into these two
stages, namely that of understanding the
true method of “inner experience,” which
already belongs to making possible an “ex-
act” psychology as rational science of facts,
and that of understanding the distinctive
character of the transcendental methods and
questioning. True, simply regarded in itself,
an interest in the transcendental is the high-
est and ultimate scientific interest, and so it
is entirely the right thing (it has been so his-
torically and should continue) for transcen-
dental theories to be cultivated in the auton-
omous, absolute system of transcendental
philosophy; and to place before us, through
showing the characteristic features of the
natural in contrast to the transcendental at-
titude, the possibility within transcendental
philosophy itself of reinterpreting all tran-
scendental phenomenological doctrine [or
theory] into doctrine [or theory] in the
realm of natural positivity.

HI. Transcendental Phenomenology and
Philosophy as Universal Science with
Absolute Foundations

11. Transcendental Phenomenology as
Ontology.

Remarkable consequences arise when one
weighs the significance of transcendental
phenomenology. In its systematic develop-
ment, it brings to realization the Leibnizian
idea of a universal ontology as the systematic
unity of all conceivable a priori sciences,
but on a new foundation which overcomes
“dogmatism” through the use of the tran-
scendental phenomenological method. Phe-
nomenology as the science of all conceivable

transcendental phenomena and especially
the synthetic total structures in which alone
they are concretely possible—those of the
transcendental single subjects bound to
communities of subjects is eo #pso the a pri-
ori science of all conceivable beings. But [it
is the science] then not merely of the Total-
ity of objectively existing beings, and cer-
tainly not in an attitude of natural positiv-
ity; rather, in the full concretion of being in
general which derives its sense of being and
its validity from the correlative intentional
constitution. This also comprises the being
gﬁ_;g@n;qgﬂdgntal subjcctmty xtself = hose
nature it is d
transcendent ly in and 'foI itself. Accord-
mgly. a phcnomenology properly catried
through is the truly universal ontology, as
over against the only illusory all-embracing
ontology in positivity—and ptecisely for this
reason it overcomes the dogmatic one-
sidedness and hence unintelligibility of the
latter, while at the same time it comprises
within itself the truly legitimate content [of
an ontology in positivity] as grounded origi-
nally in intentional constitution.

12. Phenomenology and the Crisis in the
Foundations of the Exact Sciences.

If we consider the how of this inclusion,
we find that what is meant is that every a
priori is ultimately prescribed in its validity
of being precisely @5 a transcendental
achievement; 7.e., it is together with the es-
sential seructures of its constitution, with
the kinds and levels of its givenness and con-
firmation of itself, and with the appereain-
ing habitualities. This implies that in and
through the establishment of the a priori
the subjective method of this establishing 1s
itself made transparent, and that for the a
prioti disciplines which are founded within
phenomenology (for example, as mathe-
matical sciences) there can be no “paradoxes”
and no “crises of the foundations.” The con-
sequence that arises [from all this] with ref-
erence to the a priori sciences that have come
into being historically and in transcendental
naiveté is that only a radical, phenomeno-
logical grounding can transform them into
true, methodical, fully self-justifying sci-
ences. But precisely by this they will cease to



be positive (dogmatic) sciences and become
dependent branches of the one phenome-
gy as all-encompassing eidetic ontology.

I3. The Phenomenological Grounding of
- the Factual Sciences in Relation to Em-
birical Phenomenology.

The unending task of presenting the
eomplete universe of the a priofi in its tran-
scendental relatedness-back-to-itself [or
sclf-reference], and thus in its self-sufficiency
and perfect methodological clarity, is itself a
nction of the method for realization of an
~embracing and hence fully grounded sci-
e of empirical fact. Within [the realm of]
tive reality [Posétivitiz], genuine (rela-
‘tively genuine) empirical science demands
- the methodical establishing-of-a-foundation
[Fundamentierung) through a correspond-
g 2 priori science. If we take the universe
all possible empirical sciences whatever
‘and demand 2 7dical grounding that will
- be free from all “foundation crises,” then we
ate led to the all-embracing a priori of the
al and that is [and must be] phenomnze-
#mological grounding. The genuine form of
an all-embracing science of fact is thus the
phenomenological [form], and as this it is
aniversal science of the factual transcen-
al intersubjectivity, [resti '

1 f nﬁi”rjon of eic
dge applyin
i dental subjectivi Vel
#be ideq of an empirical Dhenomenology
‘which follows after the eidetic is understood
justified. It is identical with the com-
te systematic universe of the positive sci-
es, provided that we think of them from
‘the beginning as absolutely grounded meth-
‘odologically through eidetic phenomenology.

- the

4. Complete Phenomenology as All-
embracing Philosophy.

Precisely through this is restored the most
primordial concept of philosophy—as all-
embracing science based on radical self-
cation, which is alone [truly] science in
‘the ancient Platonic and again in the Carte-
sian sense. Phenomenology rigorously and
systematically carried out, phenomenology
4n the broadened sense [which we have ex-
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plained] above, is identical with this phi-
losophy which encompasses all genuine
knowledge. It is divided into eidetic phe-
nomenology (or all-embracing ontology) as
first philosophy, and as second philosophy,
[it is] the science of the universe of facta, or
of the transcendental intersubjectivity that
synthetically comprises all fzc#4. First philos-
ophy is the universe of methods for the sec-
ond, and is related back into itself for its
methodological grounding.

I5. The "Ultimate and Highest" Problems
as Phenomenological,

In phenomenology all rational problems
have their place, and thus also those that
traditionally are in some special sense or
other philosophically significant. For out of
the absolute sources of transcendental expe-
rience, of eidetic intuiting, they first [are
able 1o] obtain their genusie Tofmulation
and feasible means for their solution. In its
universal - relatedness-back-to-itself, phe-
nomenology recognizes its particular func-
tion within a possible life of mankind
[Menschheitsleben] at the transcendental
level. It recognizes the absolute norms
which are to be picked out intuitively from
it [life of mankind], and also its primordial
teleo-logical-tendential structure in a direct-
edness towards disclosure of these norms
and their conscious practical operation. It
recognizes itself as a function of the all-
embracing reflective meditation of (tran-
scendental) humanity, [a self-examination]
in the setvice of an all-inclusive praxis of rea-
son; that is, in the service of striving towards
the universal ideal of absolute perfection,
which lies in_infinity, [a striving] which
becomes free through [the process of ] disclo-
sure. Or, in different words it is a striving in
the direction of the idea (lying in infinity) of
a humanness which in action and through-
out would live and move [be, exist] in truth
and genuineness. It recognizes its self-
reflective function [of self-examination] for
the relative realization of the correlative
practical idea of a genuine human life
[Menschheitsleben] in the second sense
(whose structural forms of being and whose
practical norms it is to investigate), namely
as one [that is] consciously and purposively
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directed towards this absolute idea. Inshott,
the metaphysically teleological, the ethical,
and the problems of philosophy of history,
no less than, obviously, the problems of
judging reason, lie within its boundary, no
differently from all significant problems
whatever, and all [of them] in their inmost
synthetic unity and order as [being] of tran-
scendental spirituality [ Gezszigkeit].

16. The Phenomenological Resolution of
A/l Philosophical Antitheses.

In the systematic wotk of phenomenol-
ogy, which progresses from intuitively given
[concrete] data to heights of abstraction, the
old traditional ambiguous antitheses of the
philosophical standpoint are resolved— by
themselves and without the arts of an argu-
mentative dialectic, and without weak ef-
forts and compromises: oppositions such as
between rationalism (Platonism) and em-
piricism, relativism and absolutism, subjec-
tivism and objectivism, ontologism and
transcendentalism, psychologism and anti-
psychologism, positivism and metaphysics,
ot the teleological versus the causal interpre-
tation of the world. Throughout all of these,
[one finds] justified motives, but through-
out also half-truths or impermissible abso-
lutizing of only relatively and abstractively
legitimate one-sidednesses.

Subjectivism can only be overcome by
the most all-embracing and consistent sub-
jectivism (the transcendental). In this [lat-
ter] form it is at the same time objectivism
[of a deeper sort], in that it represents the
claims of whatever objectivity is to be dem-
onstrated through concordant experience,
but admittedly [this is an objectivism
which] also brings out its full and genuine
sense, against which [sense] the supposedly
realistic objectivism sins by its failute to un-
~ derstand transcendental constitution. Re/s-
tivism can only be overcome through the
most all-embracing relativism, that of tran-
scendental phenomenology, which makes
intelligible the relativity of all “objective”
being [or existence] as transcendentally con-
stituted; but at one with this [it makes intel-
ligible] the most radical relativity, the relat-
edness of the transcendental subjectivity to
itself. But just this [relatedness, subjectivity]
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proves its identity to be the only possibl
sense of [the term] “absolute” being—ove
against all “objective” being that is relativ
to it—namely, as the “for-itself”—being o
transcendental subjectivity. Likewise: Em
piricism can only be overcome by the mos
universal and consistent empiricism, whic]
puts in place of the restricted [tetm] “experi
ence” of the empiricists the necessaril
broadened concept of experience [inclusive
of intuition which offers original data, ai
intuition which in all its forms (intuition o
esdos, apodictic self-evidence, phenomeng
logical intuition of essence, etc.) shows th
manner and form of its legitimatiol
through phenomenological clarification
Phenomenology as eidetic is, on the othe
hand, rationalistic; it overcomes restrictiv
and dogmatic rationalism, however
through the most universal rationalism o
inquiry into essences, which is related uni
formly to transcendental subjectivity, to th
I, consciousness, and conscious objectivity
And it is the same in reference to the othe
antitheses bound up with them. The tracin
back of all being to the transcendental sut
jectivity and its constitutive intention:
functions leaves open, to mention one mor
thing, no other way of contemplating th
wotld than the feleo/ogical. And yet phe
nomenology also acknowledges a kernel ¢
truth in naturalism (ot rather sensationism;
That is, by revealing associations as inter
tional phenomena, indeed as a whole basi
typology of forms of passive intentional syr
thesis with transcendental and purely pa:
sive genesis based on essential laws, phe
nomenology shows Humean fictionalism t
contain anticipatory discoveries; particulat]
in his doctrine of the origin of such fictior
as thing, persisting existence, causality-
anticipatory discoveries all shrouded in ak
surd theories.

Phenomenological philosophy regards i
self in its whole method as a pute outcom
of methodical intentions which already an
mated Greek philosophy from its begir
nings; above all, however, [it continues] th
still vital intentions which reach, in the tw
lines of rationalism and empiricism, fro1
Descartes through Kant and German idea
ism into our confused present day. A pu
outcome of methodical intentions mear
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eal method which allows the problems to
% taken in hand and completed. In the way
f true science this path is endless. Accord-
agly, phenomenology demands that the

phenomenologist foreswear the ideal of a
philosophic system and yet as 2 humble
worker in community with others, live for a
perennial philosophy [phiosophia perennis].
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